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RELIGIOUS TRENDS IN SOUTH AFRICA
Rome's "New Look" in Dutch Reformed Territory.
Efforts Toward Reunion With Its "Separated Brethren."

For three centuries the Dutch Reformed Church has been
the bulwark of Protestantism in South Africa. Eminently
Calvinistic according to the best Dutch Reformed tradition,
this church has to a large extent conditioned the religious
climate of South Africa. Every Dutch Reformed minister
here must subscribe to the Calvinistic theology of the Synod
of Dort (1617 ).
Cape Town has the largest and oldest Dutch Reformed
constituency, begun at the time of the establishment of the
Dutch East India Company in 1652. The settlement was
strengthened when, after the revocation of the Edict of
Nantes, 200 Huguenot refugees came to South Africa in
1688. They had left their homeland for Holland and agreed
to be sent from there to South Africa, where there are still
several Huguenot settlements such as "French Mountain"
and "France Hoek" (French Corner ). In the latter place is
a beautiful monument, representing the woman of Revelation 12 having in one hand the Holy Scriptures and in
the other a broken chain, signifying freedom from oppression.
In the middle of the nineteenth century a theological
seminary was established at Stellenbosch especially to prevent rationalism from penetrating the Reformed Church; it
is also a liberal arts university.
In spite of all the efforts to maintain strict orthodoxy,
a split in the church occurred in 1859, resulting in the
formation of the "Reformed Church in South Africa," which
insisted on even stricter orthodoxy. It was composed mainly
of Dutch Boers, often called "doppers"—a corruption of the
Dutch word dom per meaning "intellectually retarded" or
"behind the times."

society, in its Cape Town branch, announced a series of
lectures on Calvinism, delivered by prominent Dutch Reformed lecturers such as Drs. Andre Hugo, Ch. Fensham,
and J. A. Heynes.
Does this "new approach" mean that Catholicism is no
longer a menace in South Africa, which has often been considered a reserve of Protestantism and more particularly of
the Dutch Reformed Church? To this Jeffree James, prominent Baptist minister, has replied that the true aims which
prompted the Catholic Church to organize lectures on
Calvinism must be kept in mind.
The Southern Cross (May 16, 1962) set forth these aims
with great clarity: "Charity compels [the Catholic Church]
to a further understanding of the position of fellow Christians," but "only within the Catholic Church has the original
deposit of truth been fully preserved." This journal further
stated that such lectures on Calvinism in South Africa are
to help our "brothers in Christ" and "the Catholic himself
to a higher appreciation of the true teachings of the Roman
Church." The Catholic Church here does not intend to
strengthen Protestantism but, on the contrary, to consolidate
the church, warning that Calvinism is not only a heretical
theology but "its internal dissensions are heresies within
heresies."
Catholicism has moreover penetrated areas in South
Africa which traditionally have been under the control of
the Dutch Reformed Missionary Enterprise. Obviously the
aim is to lead the Bantus ( African Negroes) to the "one
true church."
In recent times Dominican priests from Holland have
been sent to Stellenbosch University in order to get ac-

Rome in South Africa
Rome's present attitude toward the Dutch Reformed
Church is "moderate," as it is also in regard to racial problems. South Africa's Catholic paper, The Southern Cross,
recently stated that segregation is being "understood" by the
church, yet at the same time, in Durban, Roman Catholic
Archbishop Hurley advocates racial equality.
Here, as elsewhere, Christian unity is being encouraged
by Rome. Recently a Catholic organization, The Kolbe
Society in Pretoria, caused a sensation when it invited Dutch
Reformed ministers to discuss Christian unity in a paneltype conversation. More significant still, the same Catholic
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quainted with the "Afrikaans" ( descendants of early Dutch
settlers) point of view. See The Southern Cross, February
22, 1962.
As the Rev. Dr. James expresses it, Rome's "new look"
in South Africa hides the old familiar intransigence, which,
as recently as 1961, demanded that all converts to the
Catholic faith must state: "With sincere heart, therefore, and
unfeigned faith I detest and abjure every error, heresy and
sect opposed to said Catholic, Roman and Apostolic Church.
So help me God and these His holy Gospels which I touch
with my hand."
Vatican II
From the outset, many persons in South Africa have been
confused by the word "ecumenical." In the original sense,
it refers to "the whole inhabited earth" and was used to
describe the early church councils where representatives
from all parts of the then-known world met to stem mounting heresies. In our age, Protestant denominations apply this
term to the unity-seeking movement which culminated in
the World Council of Churches. But when Pope John
XXIII, shortly after his election, made the sensational announcement that an ecumenical council would be called,
it was to be primarily a council by and for the Catholic
Church. However, unity was on the agenda, and the church
sent out an invitation to the "separated brethren." The real
intent of the pope's appeal did not escape attention of South
African opinion when it read the words of the pope:
"The main aim of the Ecumenical Council will be that
of strengthening and invigorating the Roman Catholic
Church. Then, when the Catholic Church is in its full
splendor, we will say to the Orthodox, the Protestants,
etc. . . . 'You can see, brothers, this is the Church of Christ.
Come, come! This is the way open to a meeting of return:
come to take, or take back, your place, which, for many of
you, is that of your ancient Fathers.' "—The Associated Press,
Aug. 10, 1960.
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WILIGHT

PRAYER
by Dan H. Reese

Come, Holy Spirit, lift our burdened hearts
From worldly cares to Thy sweet guiding light;
Prepare the way! Send forth the last loud cry,
And loose from darkened earth the hold of night!
Break through the lowering clouds of doubt and fear;
Cast off the chains that bind us in this hour!
Call to our hearts, "Go forth with grace divine;
Now is the day of triumph and of power!"
We humbly seek Thee, Holy Spirit, now
While lingering time, departing, fades away;
Show forth Thy might and power that all may see
The signal fires of God's great judgment day!
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Thus, to many South African clergy there does not appear
much hope of any "unity" save on Catholic terms.
What about the "Biblical movement" of which we hear
so much? Is it not a fact that, especially in the last thirty
years, a new interest in Bible reading has been manifested
in Catholic ranks and that some prominent cardinals are
experts in Bible exegesis?
It is true that a number of Catholic theologians in various
countries have made significant contributions to Bible study
in recent years. There is even talk of the preparation of
a new Bible version in which Catholics and Protestants
would cooperate. Yet, what good is Bible study when the
Bible is not recognized as the basis of church doctrine?
Take the most recent Catholic dogma, the "Assumption of
Mary." Catholic apologists fully recognize that this has no
Biblical foundation whatever.
"Precisely this most glorious assumption of the Virgin
Mary is veiled in the secrecy of silence; Scripture knows
nothing of it."—Petitiones de Assumptione Corporea B.V.
Maria II, page 422, Rome, Vatican City, 1942. Other doctrines such as "Mary, our Co-redemptress" and "Mary, our
Mediatrix" are not only not found in Holy Scripture; they
are distinctly antiscriptural.
It is also significant that at the first session of Vatican II
the question of the language to be used received such marked
attention. Here again the church is not ready to abandon its
traditions. Among the fathers at the Council the discussions
so far have all been in Latin. While The Southern Cross
advocated the elimination of Latin, the pope issued a decree
confirming that Latin will remain the official and liturgical
language of the Roman Church and forbidding any attempt
in the future to change it. See A. H. Jeffree James, Rome
and the Reformed Churches, published by the Protestant
Association of South Africa, September, 1962, page 8.
The ecumenical idea has created a new climate in Protestant churches, some of which have welcomed a closer
contact with Roman Catholicism. Not only are conversations, which have been going on for a long time, encouraged,
but an attempt is being made to obtain a practical result
from this "new approach." According to many South African
clerics, Rome's influence is being felt in Protestant circles.
Crosses and crucifixes have found their way into many
Church of England buildings in South Africa. Altars have
replaced communion tables. Confession to a priest, rather
than directly to God, has become the norm in a significantly
large number of churches. Even the Roman Catholic style
of architecture, which is designed to emphasize the sacramental rather than the prophetic functions of the church,
and the increasing use of symbolism, is due partly to Roman
influence. See F. Hoffet, Roman Politics and Resignation of
Protestants, Paris, 1962.
The ecumenical idea certainly opens new vistas, but true
ecumenicity is not built on an organic structure. It comes
from the heart.
We are reminded once again of the words of a learned
English clergyman of the 16th century, John Jewel, who
in his Apology rejected Rome's accusation that the reformed
churches were schismatics. The real cause of disunity is
not divergence from an institution, asserted Jewel 400
years ago, but a deviation from genuine apostolic standards.
The road back is not to Rome, Wittenberg, or Geneva,
but to the Rock of Ages and the word of God.
[END]

